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VA-YAK-HEL
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ite community and said to them:

These are the things that the Lorp has com-
manded you to do: 20n six days work may be
done, but on the seventh day you shall have a
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THE TABERNACLE, PART II: CONSTRUCTION (35:1-40:38)

See Comment prior to the start of Part I (25:1).

THE CONVENING OF THE PEOPLE
(35:1-19)

The covenant between God and Israel has been
renewed (Exod. 34), and the construction of the
tabernacle proceeds. God’s previous instructions
about constructing the tabernacle concluded with

the law of Shabbat rest (31:12fF.). That narrative
now continues with the same theme. See Com-
ments to 31:12-17.

1. whole Israelite community The construc-
tion of the tabernacle is to be an enterprise that
will involve all the Israelites.

2-3. 'The injunction is a repetition, with
slight variations, of 31:15.

This relatively brief parashah is almost en-
tirely a recapitulation of the instructions for
fashioning the tabernacle and its furnishings.
This is puzzling to commentators, who are ac-
customed to the Torah being sparing in its use
of words. One commentator suggests that God
so loved the idea of having a permanent home
amid the Israelites that the details were re-
peated. Another suggests that the earlier ver-
sion of the instructions represents God’s com-
mands, reflecting the enthusiasm descending
from on high for this link with God; and that
this version represents Israel’s carrying out
those commands, showing the corresponding
enthusiasm welling up from below.

Thereis a tradition that the sin of the Golden
Calf and God’s forgiving the people happened
on Yom Kippur, the great annual day of for-
giveness and reconciliation. Based on that tra-
dition, Rashi sees the events of Va-yak-hel tak-
ing place on the day after Yom Kippur. Moses
urges the people to translate their sense of a re-
newed relationship with God, of having been
cleansed and forgiven, into action by keeping
Shabbat (vv. 2-3), and by contributing to the
fashioning of the tabernacle (v. 5ff.).

CHAPTER 35

1. convoked The verb translated here as

“convoked” (hak-hel) is used only for assem-
bling human beings. Other verbs are used for
gathering herds of animals.

the whole Israelite community This is to
restore the sense of unity and shared purpose
that had existed at Mount Sinai, before the
incident of the Golden Calf introduced divi-
siveness and disillusionment (Eretz Hemdah).
Rabbinic tradition has it that the Second Tem-
ple was destroyed because of baseless hatred
of one Jew for another (sin-at hinnam). Moses
gathers the people together for the enterprise
of establishing the sanctuary so that it will
rest on a base of Jewish unity. “Every Jew de-
pends on . . . fellow Jews for the energy, re-
sources, and courage wherewith to be a Jew”
(M. Kaplan).

2. shall be put to death One commentator
would not take these words literally. He un-
derstood them to mean that those who ignore
Shabbat forfeit their souls. That is, they be-
come dead to the spiritual dimension of life (J.
Eybeschiitz). According to Jewish lore, on
Shabbat a person acquires an additional,
deeper soul (n’shamah y’terah). At Shabbat’s
end, it is taken away, to be restored the follow-
ing Shabbat. A person who makes no distinc-
tion between Shabbat and the weekday forfeits
that gift.
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EXODUS 35:3 VA-YAK-HEL

3You shall kindle no fire throughout your set-
tlements on the sabbath day.

4Moses said further to the whole community
of Israelites:

This is what the Lorp has commanded: 5Take
from among you gifts to the Lorp; everyone
whose heart so moves him shall bring them—
gifts for the Lorp: gold, silver, and copper;
6blue, purple, and crimson yarns, finelinen, and
goats’ hair; 7tanned ram skins, dolphin skins,
and acacia wood,; 80il for lighting, spices for the
anointing oil and for the aromatic incense;
9lapis lazuli and other stones for setting, for the
ephod and the breastpiece.

10And let all among you who are skilled come
and make all that the Lorp has commanded:
lithe Tabernacle, its tent and its covering, its
clasps and its planks, its bars, its posts, and its
sockets; 12the ark and its poles, the cover, and
the curtain for the screen; 13the table, and its
poles and all its utensils; and the bread of dis-
play; 14the lampstand for lighting, its furnish-

throughout your settlements ~Abravanel sug-
gests that the intent of this clause is to apply the
prohibition universally, wherever Jews reside.

A CALL FOR CONTRIBUTIONS  (vv. 4-19)
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materials in accordance with 25:1-9. He spec-
ifies the various materials and explains how they

are to be used.
12. curtain for the screen See 26:31-33.

4-9. Moses issues a call for donations of

3. You shall kindle no fire This is inter-
preted to include the fire of anger. Arguments
and angry shouts are as much a disruption of
Shabbat as working and spending money.

5. everyone whose heart so moves him shall

bring them The last words of this citation
read literally, “shall bring it.” This prompted
a comment that the people did not only bring
material gifts, but brought their willing hearts
(S’fat Emet).

HALAKHAH L'MA-ASEH

35:3. kindle no fire Lighting, extinguishing, or transferring a fire on Shabbat is forbidden under Jewish law.
Some scholars liken electricity to fire, therefore prohibiting turning on or off all electrical devices on Shabbat.
Others in the Conservative movement maintain that electricity is not fire according to either science or Jewish
law and that it does not violate the prohibition of building on Shabbat (boneh) either, for the electrician who
installed the switch is the one who built it. They, therefore, permit switching on and off a light, likening it
to the permitted action of tying a temporary knot. Nevertheless, activities prohibited on other grounds—such
as shaving, cooking, or doing laundry—remain prohibited even if done electrically.



EXODUS 35:15 VA-YAK-HEL

ings and its lamps, and the oil for lighting; 15the
altar of incense and its poles; the anointing oil
and the aromatic incense; and the entrance
screen for the entrance of the Tabernacle; 16the
altar of burnt offering, its copper grating, its
poles, and all its furnishings; the laver and its
stand; 17the hangings of the enclosure, its posts
and its sockets, and the screen for the gate of
the court; 18the pegs for the Tabernacle, the pegs
for the enclosure, and their cords; 19the service
vestments for officiating in the sanctuary, the
sacral vestments of Aaron the priest and the
vestments of his sons for priestly service.

20So the whole community of the Israelites
left Moses” presence. 21And everyone who ex-
celled in ability and everyone whose spirit
moved him came, bringing to the Lorp his
offering for the work of the Tent of Meeting and
for all its service and for the sacral vestments.
22Men and women, all whose hearts moved
them, all who would make an elevation offering
of gold to the Lorp, came bringing brooches,
earrings, rings, and pendants—gold objects of
all kinds. 23And everyone who had in his pos-
session blue, purple, and crimson yarns, fine
linen, goats’ hair, tanned ram skins, and dol-
phin skins, brought them; 24everyone who
would make gifts of silver or copper brought
them as gifts for the Lorp; and everyone who
had in his possession acacia wood for any work
of the service brought that. 25And all the skilled
women spun with their own hands, and
brought what they had spun, in blue, purple,
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15. entrance screen The curtain that parti-
tions off the Holy Place (the outer sanctum) from
the outer court (see 26:36-37).

17. screen for the gate of the court The cur-
tain on the east side, at the entrance from the outer
perimeter (see 27:9-19; especially v. 16).

THE PEOPLE’S RESPONSE  (vv. 20-29)

The people—men and women alike—respond
with great generosity to Moses™ call and freely
contribute their most precious possessions as well
as their skilled services.

25. skilled women Throughout our his-
tory, devoted Jewish women have contributed
to hiddur mitzvah—the practice of giving the

mitzvot an esthetically pleasing context in
their homes and synagogues—through the
skilled and creative work of their hands.
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EXODUS 35:26  VA-YAK-HEL

and crimson yarns, and in fine linen. 26And all
the women who excelled in that skill spun the
goats’ hair. 27And the chieftains brought lapis
lazuli and other stones for setting, for the ephod
and for the breastpiece; 28and spices and oil for
lighting, for the anointing oil, and for the ar-
omaticincense. 29Thus the Israelites, all the men
and women whose hearts moved them to bring
anything for the work that the Lorp, through
Moses, had commanded to be done, brought
it as a freewill offering to the Lorp.

30And Moses said to the Israelites: See, the
Lorp has singled out by name Bezalel, son of
Uri son of Hur, of the tribe of Judah. 31He has
endowed him with a divine spirit of skill, ability,
and knowledge in every kind of craft 32and has
inspired him to make designs for work in gold,
silver, and copper, 33to cut stones for settingand
to carve wood—to work in every kind of de-
signer’s craft—34and to give directions. He and
Oholiab son of Ahisamach of the tribe of Dan

27. The chieftains of the tribes contributed

Sapm ab Mnw

"6 (WPITTNRY WWT NYZIRTNX
MRIMA MOK 127 Ky WK 0w
DT DRYIM 2 DYTNR T
DURPRT PIX NKY DAWT DIK DK
MR DWATNKIS WnZ) TIEKD
NIbR?Y INWRT WA MRD7 1w
2| WK PR WK DME
WX MIRZRT27 K0T DX DY
ARAT rr;_;i’n"rj; m\'gzs_{‘? mm mxy

5 TNTY M 2K
KR Y PR WK W AN 0
MR MN[R OKPYR D3 mim
DIPK M1 IR XM s T monk
HTARZN7221 NYTN AN Tpon3
A Nwpy?  nmawnp awnne
AR NYAOMs nwm e
o33 niwy? vy nwanm nxyn?
1273 103 NYIA7134 1NV NIKEN
HTTTTION? PROMRTI ARIIRY KT

Moses informed the people of God’s designa-

the precious stones on which the names of the
tribes are to be incised, in accordance with the in-
structions of 28:9-12,21,29.

MASTER CRAFTSMEN  (35:30-36:1)

After the donation of materials had begun,

tion of Bezalel and Oholiab as the chief artisans
and supervisors of the entire project (see
31:1-11).

34. and to give directions They are en-
dowed with the ability to instruct others, which
is a divinely bestowed gift.

30. singled out by name The name Bezalel
is taken to mean b’tzel el, “in God’s shadow”
or “God seen in shadow.” In the religious struc-
ture that he will build, people will be able to
glimpse, in limited manner, the presence of
God. Prompted by this verse, the Midrash spec-
ulates on the importance of having a good
name, a good reputation. A person’s first
“name,” we are told, is based on the reputation
of his parents and family. But one can go only
so far based on inherited merit. A person then
acquires a second “name,” based on his or her
communal activity. But community-based
reputation can be the result of superficial fac-
tors, so ultimately it is only our living a good
life that establishes our name.

Bezalel, son of Uri son of Hur Hur is de-

scribed in midrash as having sacrificed his life
in an effort to prevent the sin of the Golden
Calf. See Comment to 32:5. The selection of
his grandson to build the Ark was Hur’s ulti-
mate vindication (Exod. R. 48:3).

31. skill, ability, and knowledge Rashi
defines “skill” (hokhmah) as what a person
learns from others, “ability” (t’vunah) as the
result of one’s own insight and experience,
and “knowledge” (da-at) as divine inspira-
tion, ideas that suddenly come to a person
from an unknown source. In the Amidah
prayer recited on weekdays, we pray to be
blessed by God with these qualities, among
others.

32. It takes great wisdom to be able to use
gold and silver for worthy purposes (Y. Avida).

WS
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EXODUS 35:35  VA-YAK-HEL

35have been endowed with the skill to do any
work—of the carver, the designer, the embroi-
derer in blue, purple, crimson yarns, and in fine
linen, and of the weaver—as workers in all crafts
and as makers of designs. !Let, then,
3 6 Bezalel and Oholiab and all the skilled
persons whom the Lorp has endowed with skill
and ability to perform expertly all the tasks con-
nected with the service of the sanctuary carry
out all that the Lorp has commanded.
2Moses then called Bezalel and Oholiab, and
every skilled person whom the Lorp had en-
dowed with skill, everyone who excelled in abil-
ity, to undertake the task and carry it out. 3They
took over from Moses all the gifts that the Is-
raelites had brought, to carry out the tasks con-
nected with the service of the sanctuary. But
when these continued to bring freewill offerings
to him morning after morning, 4all the artisans
who were engaged in the tasks of the sanctuary
came, each from the task upon which he was
engaged, Sand said to Moses, “The people are
bringing more than is needed for the tasks en-
tailed in the work that the Lorp has com-
manded tobe done.” 6Moses thereupon had this
proclamation made throughout the camp: “Let
no man or woman make further effort toward
gifts for the sanctuary!” So the people stopped
bringing: 7their efforts had been more than
enough for all the tasks to be done.
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OVERABUNDANCE OF DONATIONS
(vv. 2-7)
The outpouring of donations produced materi-

als far in excess of what was needed, and so the
people had to be persuaded to discontinue their
contributions.

CHAPTER 36

2. The Hebrew translated as “skilled”
(hakham lev) literally means “wise-hearted.”
A Hasidic master comments, “Wisdom of the
mind alone, without wisdom of the heart, is
worthless” (Aaron of Karlin).

3. morning after morning The repetition
of the word “morning” (boker) is interpreted to
mean that the people brought their gifts at
dawn’s first light, when no one could see them,
to emphasize that they were contributing out
of love for God, with no wish to be recognized
for it (David Shoham).
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EXODUS 36:8  VA-YAK-HEL

8Then all the skilled among those engaged in
the work made the Tabernacle of ten strips of
cloth, which they made of fine twisted linen,
blue, purple, and crimson yarns; into these they
worked a design of cherubim. 9The length of
each cloth was twenty-eight cubits, and the
width of each cloth was four cubits, all cloths
having the same measurements. 10They joined
five of the cloths to one another, and theyjoined
the other five cloths to one another. !1They
made loops of blue wool on the edge of the out-
ermost cloth of the one set, and did the same
on the edge of the outermost cloth of the other
set: 12they made fifty loops on the one cloth, and
they made fifty loops on the edge of the end
cloth of the other set, the loops being opposite
one another. 13And they made fifty gold clasps
and coupled the units to one another with the
clasps, so that the Tabernacle became one
whole.

14They made cloths of goats’ hair for a tent
over the Tabernacle; they made the cloths eleven
innumber. 15Thelength of each cloth was thirty
cubits, and the width of each cloth was four cu-
bits, the eleven cloths having the same mea-
surements. 16They joined five of the cloths by
themselves, and the other six cloths by them-
selves. 17They made fifty loops on the edge of
the outermost cloth of the one set, and they
made fifty loops on the edge of the end cloth
of the other set. 18They made fifty copper clasps
to couple the Tent together so that it might be-
come one whole. 19And they made a covering
of tanned ram skins for the tent, and a covering
of dolphin skins above.

THE WORK OF CONSTRUCTION
(36:8-38:20)

This lengthy and detailed account of the work re-
peats the instructions already given. The account
here differs from the account in Exod. 26 in that
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the verbs used here indicate completed action.
Furthermore, the various items listed are pre-
sented in a different sequence. The earlier instruc-
tions began with the furnishings and ended with

the structure of the tabernacle; here the order is
reversed.
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EXODUS 36:20 VA-YAK-HEL

20They made the planks for the Tabernacle
of acacia wood, upright. 21The length of each
plank was ten cubits, the width of each plank
a cubit and a half. 22Each plank had two tenons,
parallel to each other; they did the same with
all the planks of the Tabernacle. 230f the planks
of the Tabernacle, they made twenty planks
for the south side, 24making forty silver sockets
under the twenty planks, two sockets under
one plank for its two tenons and two sockets
under each following plank for its two ten-
ons; 25and for the other side wall of the Tab-
ernacle, the north side, twenty planks, 26with
their forty silver sockets, two sockets under one
plank and two sockets under each following
plank. 27And for the rear of the Tabernacle, to
the west, they made six planks; 28and they made
two planks for the corners of the Tabernacle at
the rear. 29They matched at the bottom, but
terminated as one at the top into one ring;
they did so with both of them at the two cor-
ners. 30Thus there were eight planks with their
sockets of silver: sixteen sockets, two under
each plank.

31They made bars of acacia wood, five for the
planks of the one side wall of the Tabernacle,
32five bars for the planks of the other side wall
of the Tabernacle, and five bars for the planks
of the wall of the Tabernacle at the rear, to the
west; 33they made the center bar to run, halfway
up the planks, from end to end. 34They overlaid
the planks with gold, and made their rings of
gold, as holders for the bars; and they overlaid
the bars with gold.
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26. The word for “sockets” (adanim) is
like the name of God (Adonai). This similarity
hints to us that just as those sockets served to
hold the upper and the lower sections of the

tabernacle together, the divine Presence holds
the upper (i.e., spiritual) and the lower (i.e., ma-
terial) worlds together (Menahem Nahum of
Chernobyl).
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EXODUS 36:35  VA-YAK-HEL

35They made the curtain of blue, purple, and
crimson yarns, and fine twisted linen, working
into it a design of cherubim. 36They made for
it four posts of acacia wood and overlaid them
with gold, with their hooks of gold; and they
cast for them four silver sockets.

37They made the screen for the entrance of
the Tent, of blue, purple, and crimson yarns,
and fine twisted linen, done in embroidery;
38and five posts for it with their hooks. They
overlaid their tops and their bands with gold;
but the five sockets were of copper.

3 7 Bezalel made the ark of acacia wood,
two and a half cubits long, a cubit and a half
wide, and a cubit and a half high. 2He overlaid
it with pure gold, inside and out; and he made
a gold molding for it round about. 3He cast
four gold rings for it, for its four feet: two rings
on one of its side walls and two rings on the
other. 4He made poles of acacia wood, overlaid
them with gold, 5and inserted the poles into the
rings on the side walls of the ark for carrying
the ark.

6He made a cover of pure gold, two and a half
cubits long and a cubit and a half wide. 7He
made two cherubim of gold; he made them of
hammered work, at the two ends of the cover:
8one cherub at one end and the other cherub
at the other end; he made the cherubim of one
piece with the cover, at its two ends. 9The cher-
ubim had their wings spread out above, shield-
ing the cover with their wings. They faced each

THE MANUFACTURE OF THE FURNITURE

AND ACCESSORIES  (37:1-38:20)

The order of narration reflects descending grada-
tions of holiness. The Ark, to be located in the
Holy of Holies, comes first, followed by the three
items that belong in the Holy Place—the table,
the 72’ norah, and the altar of incense. Next are the
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anointing oil and aromatic incense, because both
are needed in the Holy Place. And last are the altar
of burnt offering and the laver, both of which are
placed in the outer court.

1-9. Construction of the ark, which corre-
sponds to 25:10-21, where the instruction reads,

“They shall make an ark.”



EXODUS 37:10 VA-YAK-HEL

other; the faces of the cherubim were turned to-
ward the cover.

10He made the table of acacia wood, two cu-
bits long, one cubit wide, and a cubit and a
half high; 11he overlaid it with pure gold and
made a gold molding around it. 12He made a
rim of a hand’s breadth around it and made a
gold molding for its rim round about. 13He cast
four gold rings for it and attached the rings to
the four corners at its four legs. 14The rings
were next to the rim, as holders for the poles
to carry the table. 15He made the poles of aca-
cia wood for carrying the table, and overlaid
them with gold. 16The utensils that were to be
upon the table—its bowls, ladles, jugs, and jars
with which to offer libations—he made of pure
gold.

17He made the lampstand of pure gold. He
made the lampstand—its base and its shaft—of
hammered work; its cups, calyxes, and petals
were of one piece with it. 18Six branches issued
from its sides: three branches from one side of
the lampstand, and three branches from the
other side of the lampstand. 19There were three
cups shaped like almond-blossoms, each with
calyx and petals, on one branch; and there were
three cups shaped like almond-blossoms, each
with calyx and petals, on the next branch; so for
all six branches issuing from the lampstand.
200n the lampstand itself there were four cups
shaped like almond-blossoms, each with calyx
and petals: 21a calyx, of one piece with it, under
apair of branches; and a calyx, of one piece with
it, under the second pair of branches; and a ca-
lyx, of one piece with it, under the last pair of
branches; so for all six branches issuing from
it. 22Their calyxes and their stems were of one
piece with it, the whole of it a single hammered
piece of pure gold. 23He made its seven lamps,

10-16. Construction of the table, which cor-
responds to 25:23-30.
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17-24. Construction of the m norah, which
corresponds to 25:31-40.
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EXODUS 37:24  VA-YAK-HEL

its tongs, and its fire pans of pure gold. 24He
made it and all its furnishings out of a talent
of pure gold.

25He made the incense altar of acacia wood,
a cubit long and a cubit wide—square—and
two cubits high; its horns were of one piece
with it. 26He overlaid it with pure gold: its top,
its sides round about, and its horns; and he
made a gold molding for it round about. 27He
made two gold rings for it under its molding,
on its two walls—on opposite sides—as holders
for the poles with which to carry it. 28He made
the poles of acacia wood, and overlaid them
with gold. 29He prepared the sacred anoint-
ing oil and the pure aromatic incense, expertly

blended.

3 8 He made the altar for burnt offering of
acacia wood, five cubits long and five cubits
wide—square—and three cubits high. 2He
made horns for it on its four corners, the horns
being of one piece with it; and he overlaid it
with copper. 3He made all the utensils of the
altar—the pails, the scrapers, the basins, the
flesh hooks, and the fire pans; he made all these
utensils of copper. 4He made for the altar a grat-
ing of meshwork in copper, extending below,
underitsledge, toitsmiddle. 5He cast four rings,
at the four corners of the copper grating, as
holders for the poles. 6He made the poles of aca-
cia wood and overlaid them with copper; 7and
he inserted the poles into the rings on the side
walls of the altar, to carry it by them. He made
it hollow, of boards.

25-28. Construction of the altar of incense,

which corresponds to 30:1-10.
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incense; this verse summarizes 30:22—33,34—37.
38:1-7. Construction of the altar of burnt

29. Preparation of the anointing oil and the offering, which corresponds to 27:1-8.

wnw
["y121]



EXODUS 38:8  VA-YAK-HEL

8He made the laver of copper and its stand
of copper, from the mirrors of the women who
performed tasks at the entrance of the Tent of
Meeting.

9He made the enclosure:

On the south side, a hundred cubits of hang-
ings of fine twisted linen for the enclosure—
10with their twenty posts and their twenty sock-
ets of copper, the hooks and bands of the posts
being silver.

110n the north side, a hundred cubits—with
their twenty posts and their twenty sockets of
copper, the hooks and bands of the posts being
silver.

120n the west side, fifty cubits of hangings—
with their ten posts and their ten sockets, the
hooks and bands of the posts being silver.

13And on the front side, to the east, fifty cubits:
l4fifteen cubits of hangings on the one flank,
with their three posts and their three sockets,
15and fifteen cubits of hangings on the other
flank—on each side of the gate of the enclo-
sure—with their three posts and their three
sockets.

16A]] the hangings around the enclosure were
of fine twisted linen. 17The sockets for the posts
were of copper, the hooks and bands of the posts
were of silver, the overlay of their tops was of
silver; all the posts of the enclosure were banded
with silver.—18The screen of the gate of the en-
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8. This verse summarizes 30:17-21 and pro-
vides additional information about the material
of which the laver was made as well as the source
of the donation.

copper Better: bronze. See Comment to 25:3.

mirrors In the ancient world, mirrors were
mainly hand-held, highly polished disks of metal
(copper or bronze), fitted with handles made of
metal, wood, faience, or ivory. Egypt was the cen-
ter of their manufacture for the entire Near East.
Because of the high cost of metal in Egypt, metal
objects were not discarded but were melted down
and reused, as is done here.

women who performed tasks Nothing is

known about this class of women, who are men-

tioned again only in 1 Sam. 2:22. It is likely that
they performed a range of duties, including me-
nial labor. Even women at the bottom of the oc-
cupational and social scale displayed unselfish
generosity and devotion in donating their valua-
ble mirrors for the tabernacle.

entrance of the Tent of Meeting At this
stage, however, the tent had not yet been erected.
Ramban understood this as referring to Moses’
private tent (described in 33:7), which was situ-
ated outside the camp.

9-20. Construction of the enclosure, which
corresponds to 27:9-19. These verses mark the
completion of the report about construction of
the edifice, furniture, and appurtenances.
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EXODUS 38:19 VA-YAK-HEL

closure, done in embroidery, was of blue, pur-
ple, and crimson yarns, and fine twisted linen.
It was twenty cubits long. Its height—or
width—was five cubits, like that of the hangings
of the enclosure. 19The posts were four; their
four sockets were of copper, their hooks of sil-
ver; and the overlay of their tops was of silver,
as were also their bands.—20All the pegs of the
Tabernacle and of the enclosure round about
were of copper.
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P’KUDEI

21These are the records of the Tabernacle, the
Tabernacle of the Pact, which were drawn up
at Moses’ bidding—the work of the Levites un-
der the direction of Ithamar son of Aaron the
priest. 22Now Bezalel, son of Uri son of Hur,
of the tribe of Judah, had made all that the Lorp
had commanded Moses; 23at his side was
Oholiab son of Ahisamach, of the tribe of Dan,
carver and designer, and embroiderer in blue,
purple, and crimson yarns and in fine linen.

24Al1] the gold that was used for the work, in
all the work of the sanctuary—the elevation
offering of gold—came to 29 talents and 730
shekels by the sanctuary weight. 25The silver of
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THE TABERNACLE, PART II:
A TALLY OF THE METALS (38:21-31)

Moses orders an inventory of the metals, to be un-
dertaken by the Levites under the direction of Aar-
on’s son Ithamar. The tally is prefaced by a re-
statement of the roles of the two master craftsmen
Bezalel and Oholiab. The inventory described
here is similar to that found among the Egyptians,
whose art depicts scenes of metalworking in which
a master is weighing the metals on scales, with the
scribes recording the results in their ledgers, before
the materials are given to the artisans.

21. Tabernacle of the Pact This once again
emphasizes that the symbol of the covenant with
God is the focal point of the entire tabernacle.

Ithamar His birth was recorded in Exod.
6:23, and his nomination to be installed as a

CONSTRUCTION

(continued )

priest, in 28:1. Throughout the wilderness wan-
derings he directed the work of the levitical clans
in connection with the tabernacle.

23. 'These qualifications of Oholiab repeat
35:35 and include some additional material.

24-30. The metals are listed in descending
order of value.

shekel See Comment to Gen. 23:9.

balf-shekel Hebrew: beka, mentioned as a
weight in Gen. 24:22. The stem means “to
split"—here, in half. Several weights from the
time of the First Temple have been found in-
scribed in the old-Hebrew script with the word
beka or its abbreviation, “6.” Their average weight
is 0.210 ounces (6.019 grams).

ahead Thereferenceis to the census that was
ordered in 30:11-16.

In this parashah, Moses gives a detailed ac-
counting of the expenditures for fashioning
the tabernacle and its furnishings. Why did
Moses feel obliged to give this detailed ac-
count? Some Israelites knew that they would
have taken advantage of handling all that gold
and silver for their own enrichment. They sus-
pected Moses of being no better than they
were. Thus the Midrash emphasizes that lead-
ers of the community must be above any sus-
picion of personal aggrandizement. The family

that prepared the incense for the Temple ser-
vices would never let their relatives wear per-
fume, lest some people suspect them of using
Temple incense for their personal benefit. The
official who supervised the shekel offering
would wear a special garment with no pockets
and no long sleeves when he did so, so that
no one could suspect him of pocketing public
funds (Song R. 3:7). “A person should strive
to please people as strenuously as one strives
to please God” (Exod. R. 51:2).
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EXODUS 38:26 P’KUDEI

those of the community who were recorded
came to 100 talents and 1,775 shekels by the
sanctuary weight: 26a half-shekel a head, half
a shekel by the sanctuary weight, for each one
who was entered in the records, from the age
of twenty years up, 603,550 men. 27The 100 tal-
ents of silver were for casting the sockets of the
sanctuary and the sockets for the curtain, 100
sockets to the 100 talents, a talent a socket.
28And of the 1,775 shekels he made hooks for
the posts, overlay for their tops, and bands
around them.

29The copper from the elevation offering
came to 70 talents and 2,400 shekels. 300f it he
made the sockets for the entrance of the Tent
of Meeting; the copper altar and its copper grat-
ing and all the utensils of the altar; 31the sockets
of the enclosure round about and the sockets
of the gate of the enclosure; and all the pegs of
the Tabernacle and all the pegs of the enclosure
round about.

3 9 Of the blue, purple, and crimson yarns
they also made the service vestments for offi-
ciating in the sanctuary; they made Aaron’s sa-
cral vestments—as the Lorp had commanded
Moses.

2The ephod was made of gold, blue, purple,
and crimson yarns, and fine twisted linen. 3They
hammered out sheets of gold and cut threads
to be worked into designs among the blue, the
purple, and the crimson yarns, and the fine
linen. 4They made for it attaching shoulder-

THE MAKING OF THE
PRIESTLY VESTMENTS (39:1-31)
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list is especially puzzling because it is included in

verses 2, 3, and 5.
3. The process described here is typically

This section corresponds to Exod. 28. It contains
some additional information and affirms—seven
times in all—that each item was made in accord-
ance with God’s instructions.

1. The omission of the fine linen from the

Egyptian. The highly malleable gold was ham-
mered over a stone into a thin sheet from which
very narrow strips were cut to make fine gold wire.
Gold thread was created by cutting the sheet in
spiral form.
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EXODUS 39:5 PKUDEI

pieces; they were attached at its two ends. 5The
decorated band that was upon it was made like
it, of one piece with it; of gold, blue, purple, and
crimson yarns, and fine twisted linen—as the
Lorp had commanded Moses.

6They bordered the lazuli stones with frames
of gold, engraved with seal engravings of the
names of the sons of Israel. 7They were set on
the shoulder-pieces of the ephod, as stones of
remembrance for the Israelites—as the Lorp
had commanded Moses.

8The breastpiece was made in the style of the
ephod: of gold, blue, purple, and crimson yarns,
and fine twisted linen. 9Tt was square; they made
the breastpiece doubled—a span in length and
a span in width, doubled. 10They set in it four
rows of stones. The first row was a row of car-
nelian, chrysolite, and emerald; 1lthe second
row: a turquoise, a sapphire, and an amethyst;
12the third row: ajacinth, an agate, and a crystal;
13and the fourth row: a beryl, a lapis lazuli, and
ajasper. They were encircled in their mountings
with frames of gold. 14The stones corresponded
[in number] to the names of the sons of Israel:
twelve, corresponding to their names; engraved
like seals, each with its name, for the twelve
tribes.

150n the breastpiece they made braided
chains of corded work in pure gold. 16They
made two frames of gold and two rings of gold,
and fastened the two rings at the two ends of
the breastpiece, 17attaching the two golden
cords to the two rings at the ends of the
breastpiece. 18They then fastened the two ends
of the cords to the two frames, attaching them
to the shoulder-pieces of the ephod, at the front.
19They made two rings of gold and attached
them to the two ends of the breastpiece, at its
inner edge, which faced the ephod. 20They made
two other rings of gold and fastened them
on the front of the ephod, low on the two
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EXODUS 39:21 PKUDEI

shoulder-pieces, close to its seam above the
decorated band. 21The breastpiece was held in
place by a cord of blue from its rings to the
rings of the ephod, so that the breastpiece rested
on the decorated band and did not come loose
from the ephod—as the Lorp had commanded
Moses.

22The robe for the ephod was made of woven
work, of pure blue. 23The opening of the robe,
in the middle of it, was like the opening of a
coatof mail, withabinding around the opening,
so that it would not tear. 24O0n the hem of the
robe they made pomegranates of blue, purple,
and crimson yarns, twisted. 25They also made
bells of pure gold, and attached the bells be-
tween the pomegranates, all around the hem of
the robe, between the pomegranates: 26a bell
and a pomegranate, a bell and a pomegranate,
all around the hem of the robe for officiating
in—as the Lorp had commanded Moses.

27They made the tunics of fine linen, of woven
work, for Aaron and his sons; 28and the head-
dress of fine linen, and the decorated turbans
of fine linen, and the linen breeches of fine
twisted linen; 29and sashes of fine twisted linen,
blue, purple, and crimson yarns, done in
embroidery—as the Lorp had commanded
Moses.

30They made the frontlet for the holy diadem
of pure gold, and incised upon it the seal in-
scription: “Holy to the Lorp.” 31They attached
to it a cord of blue to fix it upon the headdress
above—as the Lorp had commanded Moses.

32Thuswas completed all the work of the Tab-
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CHAPTER 39

21. the breastpiece . . . did not come loose
fromthe ephod Thebreastpiece was the sym-
bol of justice (thus it is referred to as “the
breastpiece of judgment” in Exod. 28:15), of

proper relations between people and their
neighbors. The ephod was the symbol of wor-
ship, i.e., of a proper relationship between peo-
ple and God. When religion is properly under-
stood, justice and worship can never be sepa-
rated from each other (N. Bloch).
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EXODUS 39:33 P’KUDEI

ernacle of the Tent of Meeting. The Israelites
did so; justas the Lorp had commanded Moses,
so they did.

33Then they brought the Tabernacle to Mo-
ses, with the Tent and all its furnishings: its
clasps, its planks, its bars, its posts, and its sock-
ets; 34the covering of tanned ram skins, the cov-
ering of dolphin skins, and the curtain for the
screen; 35the Ark of the Pact and its poles, and
the cover; 36the table and all its utensils, and
the bread of display; 37the pure lampstand, its
lamps—Ilampsin due order—and all its fittings,
and the oil for lighting; 38the altar of gold, the
oil for anointing, the aromatic incense, and the
screen for the entrance of the Tent; 3%the copper
altar with its copper grating, its poles and all its
utensils, and the laver and its stand; 40the hang-
ings of the enclosure, its posts and its sockets,
the screen for the gate of the enclosure, its cords
and its pegs—all the furnishings for the service
of the Tabernacle, the Tent of Meeting; 41the
service vestments for officiating in the sanctu-
ary, the sacral vestments of Aaron the priest,and
the vestments of his sons for priestly service.
42Just as the Lorp had commanded Moses, so
the Israelites had done all the work. 43And when
Moses saw that they had performed all the
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COMPLETION AND INSPECTION
(vv. 32-43)

The tabernacle in all its several parts and with all
its appurtenances is completed and brought to
Moses for inspection. The text does not record
how long the work took or the dates involved.
32. Tabernacle of the Tent of Meeting A
combination of the two distinct terms for the
sanctuary. Together they express its dual function

as the symbol of the indwelling of the divine Pres-
ence in the camp of the Israelites and as the site
of communication between God and Moses.

42. the Israelites The entire project is pre-
sented as an enterprise of all the Israelites (cf. v.
32).

43. This finale is patterned after the Creation
narrative of Genesis, in which the completion of
the work evoked divine approval followed by a
blessing.

43. The Midrash supplies the words with
which Moses blessed the people: “May it be

God’s will that the divine Presence rest upon
the work of your hands” (Tanh.).
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EXODUS 40:1 PKUDEI

tasks—as the Lorp had commanded, so they
had done—Moses blessed them.

4 O And the Lorp spoke to Moses, saying:

20n the first day of the first month you shall
set up the Tabernacle of the Tent of Meeting.
3Place there the Ark of the Pact, and screen off
the ark with the curtain. 4Bring in the table
and lay out its due setting; bring in the lamp-
stand and light its lamps; >and place the gold
altar of incense before the Ark of the Pact.
Then put up the screen for the entrance of the
Tabernacle.

6You shall place the altar of burnt offering
before the entrance of the Tabernacle of the
Tent of Meeting. 7Place the laver between the
Tent of Meeting and the altar, and put water
in it. 8Set up the enclosure round about, and
put in place the screen for the gate of the en-
closure.

9You shall take the anointing oil and anoint
the Tabernacle and all that is in it to consecrate
it and all its furnishings, so that it shall be holy.
10Then anoint the altar of burnt offering and
all its utensils to consecrate the altar, so that the
altar shall be most holy. 11And anoint the laver
and its stand to consecrate it.

12You shall bring Aaron and his sons forward
to the entrance of the Tent of Meeting and wash
them with the water. 13Put the sacral vestments
on Aaron, and anoint him and consecrate him,

ASSEMBLY AND DEDICATION
(40:1-15)
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a date that forges another link with the Creation

narrative.
3. curtain See Comments to 26:31-35.

1-8. Moses is instructed by God to set up the
tabernacle and put each item in its assigned place.
The order of emplacement of the furnishings is
from the interior outward, from the most sacred
to the less sacred. The tabernacle is to be erected
just two weeks short of the first anniversary of the
Exodus from Egypt, and exactly nine months
since the arrival at Sinai. This is New Year’s day,

4. lay out its due setting The 12 loaves of
the bread of display set out in two rows. See Com-
ment to 25:30.

9-11. During the next stage every item is
anointed with the sacred aromatic anointing oil.
See Comments to 30:22-33.

12-15. The priests are installed. See Com-
ments to 29:1-9.
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EXODUS 40:14 PKUDEI

that he may serve Me as priest. 14Then bring his
sons forward, put tunics on them, 15and anoint
themas you haveanointed their father, that they
may serve Me as priests. This their anointing
shall serve them for everlasting priesthood
throughout the ages.

16This Moses did; just as the Lorp had com-
manded him, so he did.

17In the first month of the second year, on
the first of the month, the Tabernacle was set
up. 18Moses set up the Tabernacle, placing its
sockets, setting up its planks, inserting its bars,
and erecting its posts. 19He spread the tent over
the Tabernacle, placing the covering of the tent
on top of it—just as the Lorp had commanded
Moses.

20He took the Pact and placed it in the ark;
he fixed the poles to the ark, placed the cover
on top of the ark, 2land brought the ark in-
side the Tabernacle. Then he put up the curtain
for screening, and screened off the Ark of
the Pact—just as the Lorp had commanded
Moses.

FULFILLING THE INSTRUCTIONS
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(vv. 16-33)
16. This Moses did This affirmation applies

to all the foregoing instructions. The details are
spelled out, item by item, as though to emphasize
the point.

CHAPTER 40

15. as you have anointed their father When
Moses anointed Aaron as High Priest, he had
no reason to be jealous of Aaron. Moses’ role
was at least as prominent as Aaron’s. When
Moses was called on to anoint Aaron’s sons to
follow him as priests, however, God was con-
cerned that Moses might be jealous. He would

never see his sons succeed him in his role as
leader. Therefore, God commands Moses to
show his greatness of character and his love for
his brother by anointing Aaron’s sons in the
same wholehearted fashion as he had anointed
their father. We show true love when we can
rejoice in the good fortune of another even
though it is an experience that we ourselves
will never know.

HALAKHAH L’MA-ASEH

40:16. as the Lorp had commanded him, so he did As Conservative Jews, we are motivated in our commitment
to Jewish observance as an expression of our allegiance to God as the divine commander with whom we live

in covenant.
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22He placed the table in the Tent of Meeting,
outside the curtain, on the north side of the Tab-
ernacle.23Uponithelaid out the setting of bread
before the Lorp—as the Lorp had commanded
Moses. 24He placed the lampstand in the Tent
of Meeting opposite the table, on the south side
of the Tabernacle. 25And he lit the lamps before
the Lorp—as the Lorp had commanded Mo-
ses. 26He placed the altar of gold in the Tent of
Meeting, before the curtain. 270On it he burned
aromatic incense—as the Lorp had com-
manded Moses.

28Then he put up the screen for the entrance
of the Tabernacle. 29At the entrance of the Tab-
ernacleofthe Tentof Meeting he placed thealtar
of burnt offering. On it he offered up the burnt
offering and the grain offering—as the Lorp
had commanded Moses. 30He placed the laver
between the Tent of Meeting and the altar, and
put water in it for washing. 31From it Moses and
Aaron and his sons would wash their hands
and feet; 32they washed when they entered the
Tent of Meeting and when they approached
the altar—as the Lorp had commanded Moses.
33And he set up the enclosure around the Tab-
ernacle and the altar, and put up the screen for
the gate of the enclosure.

When Moses had finished the work, 34the
cloud covered the Tent of Meeting, and the
Presence of the Lorp filled the Tabernacle.
35Moses could not enter the Tent of Meeting,

29. he offered up  The subject is either Moses

or Aaron and his sons.
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APPEARANCE OF THE DIVINE PRESENCE
(vv. 34-38)

33. When Moses had finished the work The

Hebrew word for “finished” (va-y khal) echoes the
same word in a different form (va-y khullu) at the
close of the story of Creation (Gen. 2:1). This is
significant, because the link between shrines and
Creation was traditional in the ancient world. It
isechoed bothin thestructure of the tabernacleand
in the procedure entailed in its construction.

34. cloud . . . Presence The tabernacle was
to function as a portable Sinai, a means by which
a continued channel of communication with God
could be maintained. As the people move away
from the mountain of Revelation, they need a vis-
ible, tangible symbol of God’s abiding presence
in their midst. Thus the phenomenon that oc-

35. At this point, there are two embodi-
ments of holiness in the Israelite camp: the

Tent of Meeting (Ohel Mo-ed) and the taberna-
cle (mishkan). We can think of them as rep-

wnw
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EXODUS 40:36 P’KUDEI

because the cloud had settled upon it and the
Presence of the Lorp filled the Tabernacle.
36When the cloud lifted from the Tabernacle,
the Israelites would set out, on their various
journeys; 37but if the cloud did not lift, they
would not set out until such time as it did lift.
38For over the Tabernacle a cloud of the LorD
rested by day, and fire would appear in [the
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cloud] by night, in the view of all the house of

Israel throughout their journeys.

curred at Mount Sinai (see 24:15-17) now re-
peats itself.

35. It is unclear whether entry is literally
blocked or is not permissible or that Moses simply
dared not enter.

36-38. Henceforth, Israel’s wanderings and
encampments in the wilderness on the way to the

22:27 TI¥M 1,209 90T W DPIODIT D130 RAWNY
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Promised Land are determined by the movements
of the luminous cloud.

The Book of Exodus, which opened with a nar-
rative of misery and oppression, closes on a note
of confidence and hope. Israel is assured that, day
and night, the divine spirit hovers over it, guiding
and controlling its destiny (see Num. 9:15-23).

resenting a theology of encounter and a the-
ology of presence. There are moments (a wed-
ding, the birth of a child, an escape from dan-
ger) when God erupts into our lives with a
special intensity that transforms us but that
is too intense to be lived constantly. Then
there are times when God is a constant pres-
ence in our lives (marriage, parenthood, years
of good health) in an equally real but less in-
tense manner. The challenge is to recognize

God’s constant presence in our lives without
its becoming so ordinary that we take it for
granted. After all of this dedicated effort—
taking up four-and-a-half parashiyyot of the
Book of Exodus—God comes down and ap-
proves of the work. The Book of Exodus ends
on that note. “Our book which began in dark-
ness concludes in the brilliant illumination of
God’s glory before the eyes of the entire House
of Israel” (B. Jacob).
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EXODUS 12:1 Bo

of Pharaoh so that he would notlet the Israelites
go from his land.

1 2 The Lorp said to Moses and Aaron in
the land of Egypt: 2This month shall mark for
you the beginning of the months; it shall be the
first of the months of the year for you. 3Speak
to the whole community of Israel and say that
on the tenth of this month each of them shall
take a lamb to a family, a lamb to a household.
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THE LAST ACT (12:1-51)

This chapter, a composite of several strands of tra-
dition, contains a number of literary units. Each
unit centers on an aspect of the Exodus events.
Some of these units deal with immediate con-
cerns, such as the last-minute preparations for the
departure from Egypt; others relate to the endur-
ing effect of the events in shaping the future
course of Israel’s life as a people.

REFORM OF THE CALENDAR  (v. 2)

The impending Exodus is visualized as the start
of a new order of life that will be dominated by
the consciousness of God’s active presence in his-
tory. The religious calendar of Israel is henceforth
to reflect this reality by numbering the months
of the year from the month of the Exodus.

Thismonth Elsewhereitis called “the month
of Abib,” meaning literally “when the ears of bar-
ley ripen,” referring to the spring (March and
April). The month of Abib is nowadays known
as Nisan.

Jirst of themonths The Hebrew months, like
the days of the week in Hebrew, are called by

numbers. The absence of names may be due to
the desire to avoid any connection with the an-
cient calendars that associated days and months
with heavenly bodies or pagan deities and rituals.
There is evidence that at least some Israelite
months once had Canaanite-Phoenician names,
because the Bible refers to the months of Ziv
(1 Kings 6:1), Ethanim (1 Kings 8:2), and Bul
(1 Kings 6:38). The names of months now used
by Jews were borrowed from the Babylonian cal-
endar during the first exile.

THE PASCHAL OFFERING  (vv. 3—-13)

The laws relating to the sacrificial meal that is to
take place immediately before the Exodus are now
set forth in detail.

3. community of Israel The word translated
as “community” (edah, from a root meaning “to
come together”) was the term used to designate
the people Israel acting as a covenant community,
in relation to worship.

tenth of this month The completion of the
first 10 days of the lunar month apparently held

CHAPTER 12

2. This month shall mark for you the begin-
ning of the months One of the first steps in
the process of liberation was for the Israelites
to have their own calendar, their own way of
keeping track of time and recalling the most
important days of their people’s history. A
slave does not control his or her own time; it
belongs to someone else. Hirsch wrote that
“the Jewish calendar is the Jewish catechism,”
for it is the most concise summary of what we
remember and what we stand for. Why does Is-
rael count by the moon, with each month start-

ing when the new moon emerges? Because the
moon, unlike the sun, waxes and wanes, nearly
disappears and then grows bright again. So the
Jewish people go through cycles of prosperity
and suffering, knowing that even in darkness
there are brighter days ahead (S’fat Emet). “Just
as God showed Noah the rainbow as a sign of
the covenant, God shows Moses the sliver of
the new moon as a symbol of Israel’s capacity
for constant renewal” (Hirsch).

3. The next step toward liberation was to
slaughter a lamb publicly, something no Egyp-
tian would do, and mark the doorpost with its
blood. In this way, they would proclaim their
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4But if the household is too small for a lamb,
let him share one with a neighbor who dwells
nearby, in proportion to the number of persons:
you shall contribute for the lamb according to
what each household will eat. 5Your lamb shall
be without blemish, a yearling male; you may
take it from the sheep or from the goats. 6You
shall keep watch over it until the fourteenth day
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some sort of special significance now lost to us.
Yom Kippur, the most sacred day in the religious
calendar, falls on the 10th of the seventh month,
and in ancient times this same date ushered in the
jubilee year. Joshua chose the 10th of the first
month to cross the Jordan into the land of Canaan.

alamb  See verse 5 and Deut. 14:4. The He-
brew word seh can mean both “a lamb” and “a
kid of the goats.” In light of the fear expressed
in Exod. 8:22, this act broke the sense of dread
felt by the enslaved Israelites and removed the psy-
chological barrier to liberation.

a family The Hebrew phrase beir avot liter-
ally means “a house of fathers” and is a subunit
of a clan (the biblical mishpahab). It is made up
of a husband, his wife or wives, his unmarried
daughters and sons, and his married sons with
their wives and unmarried children.

a household Originally, the paschal celebra-
tion was a domestic experience. Later it became
a pilgrimage festival.

4. too small In Second Temple times, a min-
imum quorum of 10 participants was required for
this ritual. The actual slaughtering of the animal
was performed in the presence of no fewer than 30.

will eat The eating of the animal is an es-
sential part of the ritual. By means of this sacri-
ficial meal, kinship ties are strengthened, family
and neighborly solidarity is promoted, and com-
munion with God is established.

5. without blemish A defective gift is an in-
sult to the recipient; hence the harmony between
the one who brings the gift and God would be
impaired by such a gift.

6. keep watch The animal, selected on the
10th of the month, is to be carefully protected

psychological liberation from fear of Egyptian
opinion and from an eagerness to imitate Egyp-
tian customs, a necessary prerequisite to phys-
ical liberation. The Sages see the lamb as a
symbol of idol worship, and its public slaughter
as a repudiation of idolatry. It has also been
noted that in times of drastic change people
need specific, action-oriented advice. This
gives them a sense of control over a chaotic sit-
uation, as we see with mourning customs in
the wake of a death.

The shared meal, with matzah and bitter
herbs (v. 8), will become the prototype of the
Pesah Seider, when we not only remember but
strive to re-enact our ancestors’ deliverance
from Egypt. Members of some communities
come to the Seider table with sandals on their
feet and a staff in their hand (v. 11), as if they
were setting out on a journey to freedom.

Although we celebrate Rosh ha-Shanah,
beginning a new year, in the fall, the Hebrew
calendar actually begins in the spring with
Nisan, the month of Pesah, as the first month.
Tishrei, the month of Rosh ha-Shanah and
Yom Kippur, is the seventh month (see Lev.

23:23ff.). Some scholars see this as a com-
promise among ancient cultures, those who
celebrated the beginning of the new year in
the spring when the harsh winter rains were
over and the plants and flowers re-emerged,
versus those who celebrated the new year in
the fall when the rains returned to replenish
the land after summer’s harsh drought. We
can see it as analogous to our beginning a
new calendar year in January but marking our
personal age on our birthday. Thus Rosh
ha-Shanah is seen as the anniversary of the
creation of the world, marking our shared hu-
manity with other peoples; Pesah is the birth-
day of the people Israel, symbolizing our spe-
cial destiny as Jews.

4. Like so much of Judaism, Pesah, al-
though a family celebration, is not to be ob-
served in isolation. It is an occasion for fam-
ilies to join with other families and create a
community. More than the poor need the rich,
the rich need the poor. Let those whose house-
holds are too small to absorb all the blessings
that God has given them seek out their neigh-
bors and share the bounty with them (Hirsch).



EXODUS 12:7 Bo

of this month; and all the assembled congre-
gation of the Israelites shall slaughter it at twi-
light. 7They shall take some of the blood and
put it on the two doorposts and the lintel of the
houses in which they are to eat it. 8They shall
eat the flesh that same night; they shall eat it
roasted over the fire, with unleavened bread and
with bitter herbs. 9Do not eat any of it raw, or
cooked in any way with water, but roasted—
head, legs, and entrails—over the fire. 19You
shall not leave any of it over until morning;
if any of it is left until morning, you shall
burn it.

UThis is how you shall eat it: your loins
girded, your sandals on your feet, and your staff

X2 2 MhRw

PRI NTY PR Y2 K WOYY M
UDA DI MR DR T
oy nigwRToy) nnma ny-oy
179K18 1 D12 INK KWK DR
MY WRTDY T 2773 WK
3mn 1PIRATOK 0 TZIRY DY
WX DR "3 D793 YWan YW K)
K710 92ROy MYy KA
~TY R[N NAT PATTY 1RR 1NN

HEWR WR3 T2
DRI DRnR Nk APIKR TN
DT DR7pmY D22 DY)

from blemish for four days until it is slaughtered.
No reason for the interval is given.

7. According to verses 13 and 23, the daub-
ing at the entrances served to identify the houses
of the Israelites, for the blood is designated “a
sign.” Blood was a readily available coloring sub-
stance; it also possessed symbolic significance be-
cause it was looked on as the life essence. The lin-
tel and doorposts form the demarcation between
the sacred Israelite interior and the profane world
outside.

8-9. Unlike other offerings, this one (called
pesah in v.11) is roasted. Roasting may have been
required here because it is the quickest means of
preparation when time is short, or because it is
the most effective way of extracting the blood.
Deut. 16:7 instructs that this passover offering is
to be boiled like a normal sacrifice.

8. unleavened bread The Hebrew for “un-
leavened bread” (matzot, singular matzah) is in-
troduced without definition or explanation, im-
plying that it is already well known and, hence,
independent of the Exodus events. The contexts
suggest a kind of flat cake that can be prepared

quickly for unexpected guests (see Gen. 19:3).
This verse witnesses the integration of the origi-
nally separate matzot festival with the Passover
celebration. See Comments to Exod. 12:14-20.

bitter herbs The Hebrew word m rorim (sin-
gular maror) probably referred originally to the
kind of pungent condiment with which pastoral
nomads habitually season their meals of roasted
flesh. In rabbinic tradition, the plant referred to
five different species of herbs, including lettuce
(bassah), a vegetable known to have been culti-
vated in ancient Egypt.

10. A sacrificial animal is devoted in its en-
tirety to a sacred purpose. This is so even when
the offering is eaten by the worshipers and not
wholly burned on the altar. The intentional act
of eating at the designated time is an indispensable
part of the ritual. Any leftovers retain their sacred
status but may no longer be consumed and must
be burned.

11. loins girded The standard dress con-
sisted of a flowing shirtlike garment that was
tightened by a sash wrapped around the waist
when greater maneuverability was called for. The

7. Wastheblood on the doorpost asign that
this family had the courage to defy their Egyp-
tian neighbors and demonstrate an inner liber-
ation? Was it perhaps a sign that this family has
already suffered and should be spared? Or was
it simply that this family had complied with

God’s command? Could God not distinguish
betweenIsraeliteand Egyptianhomes? The Tal-
mud says that once a plague has begun, it does
not distinguish between the righteous and the
wicked (BT BK 60a). Some means was needed to
mark the homes that merited being spared.

HALAKHAH L’'MA-ASEH

12:8. night On the basis of this verse, the Pesah Seider is held at night (BT Pes. 41b; 96a).
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in your hand; and you shall eat it hurriedly: it
is a passover offering to the Lorp. 12For that
night I will go through the land of Egypt and
strike down every first-born in the land of
Egypt, both man and beast; and I will mete out
punishments to all the gods of Egypt,Ithe Lorp.
13And the blood on the houses where you are
staying shall be a sign for you: when I see the
blood I will pass over you, so that no plague will
destroy you when I strike the land of Egypt.
14This day shall be to you one of remem-
brance: you shall celebrate it as a festival to the
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climactic moment of liberation is imminent, and
the Israelites must be prepared for immediate de-
parture.

a passover offering The Hebrew noun “pe-
sah” has given rise to the English adjective “pas-
chal,” used to designate the Passover lamb, the
Passover holiday, and Easter. Like the word “ma-
tzah,” pesah is assumed in this narrative to be an
immediately understandable term, so it too must
have a history that predates the Exodus. The et-
ymology of the word is uncertain, although it
may be related to an Akkadian root meaning “to
appease.” Three traditions about the meaning of
the stem MOH have survived: “to have compas-
sion,” “to protect,” and “to skip over” (see 12:13).
Strictly speaking, as noted in the Comments to
verses 14-20, only the 14th day of the month
can be called Pesah; but in the course of time, this
term was extended to cover the entire week of the
festival.

12, I'will go through An example of anthro-
pomorphism, attributing a human activity to
God. Here it may be used to make His active pres-
ence in history more vividly and dramatically per-
ceived. Despite this emphatic statement, how-
ever, tradition frequently speaks of the Angel of
Death, not God, as “the destroyer.”

to all the gods of Egypt  God’s power to take
Israel out of Egypt manifests His own exclusivity,
mocks the professed divinity of Pharaoh, and ex-
poses the deities of Egypt as non-gods.

13. The first section of the chapter concludes
with an assurance that no harm will befall the

Israelites. This is necessary because fulfillment of
the preceding instructions is fraught with peril,
and the coming period of inaction will allow anx-
iety to surface.

THE FESTIVAL OF MATZOT (vv. 14-20)

The previous rites deal with a specific time and
situation—the Passover of Egypt. The Exodus
now becomes an experience stamped for all time
on Israel’s memory and imagination, shaping for-
ever its religious consciousness and traditions.
Verse 14 establishes an annual festival of remem-
brance; the subsequent verses explain how it is to
be observed.

The focus is on the festival of matzot, “unleav-
ened bread.” Without doubt, throughout the bib-
lical period this celebration remained distinct from
the one-day paschal rite. Indeed, the next chapter
(13:6-8) establishes the laws of matzot and makes
no mention of the paschal sacrifice. Lev. 23:5-6
similarly differentiates the one from the other: “In
the first month, on the fourteenth day of the
month, at twilight, there shall be a passover offer-
ing to the Lorp, and on the fifteenth day of that
month the Lorp’s Feast of Unleavened Bread.”
Special Passovers were celebrated in the reigns of
Kings Hezekiah and Josiah of Judah, both of
whom were associated with major reformations
(see 2 Chron. 30, 35). Weare told in Ezra 6:19-22
that when the exiles returned from Babylon they
“celebrated the Passover on the fourteenth day of
the first month,” and then “joyfully celebrated the
Feast of Unleavened Bread for seven days.”

14. The topic and tone of the Torah narra-
tive now shifts seamlessly but significantly
from instructions to Moses’ contemporaries to

listing mitzvot to be followed by Jews in later
generations—not so as to effect the Exodus but
in order to remember it.



EXODUS 12:15 BoO

Lorp throughout the ages; you shall celebrate
itas an institution for all time. 15Seven days you
shall eat unleavened bread; on the very first day
you shall remove leaven from your houses, for
whoever eats leavened bread from the first day
to the seventh day, that person shall be cut off
from Israel.

16You shall celebrate a sacred occasion on the
first day, and a sacred occasion on the seventh
day; no work at all shall be done on them; only
what every person is to eat, that alone may be
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14. throughout the ages That is, for future
annual celebration.

15. The characteristics of the newly ordained
festival are now stated: one week’s duration, the
eating of matzoz, and the removal of leaven. It is
a new season of the year and a new era for the
people Israel. One should not enter it with yeast
collected from a previous time.

unleavened bread Stringent regulations gov-
ern the manufacture of matzot. The only ingre-
dients are flour and water. The flour may be made
only from grains that are susceptible to fermen-
tation: wheat, barley, emmer, rye, and oats.

ontheveryfirstday Becausefestivalsbeginin
the evening, this injunction traditionally has been
taken to mean that the leaven must have been re-
moved on the previous evening, before the time for
the paschal offering on the 14th of the month.

remove leaven The positive command to eat
matzah is supplemented by the strict prohibition
against retaining or eating leaven or leavened food
throughout the entire festival. This rule is re-
peated below in verses 19-20 and again in 13:7.
Leaven (s o7) is the leavening agent known as sour-
dough; “leavened food” (hametz) is food to which
sourdough has been added to accelerate the rising
of the dough.

shall be cut off This punishment, known as
karet, is largely confined to those who transgress
in certain matters of religious worship and sexual
behavior. Its nature is uncertain. Various biblical
passages lead to the conclusion that kare is not
a penalty enforced by the courts buta punishment
left to divine execution.

16. The first and the last days of the festival

possess special sanctity, but not to the same degree

15. shall be cut off Pesah is a fundamental
statement of Jewish identity and the meaning
and purpose of Jewish existence—so much so

that those who choose not to observe it can be
seen as cutting themselves off from the Jewish
people.

HALAKHAH L’MA-ASEH

12:15. remove leaven On the night before the Seider, there is a ritual search of the home (B’dikat Hametz)
by candlelight. A feather and a spoon are used to collect pieces of bread or other leaven that had been hidden
to stimulate the search. The next morning, any leavened product not otherwise stored and sold is disposed
of, traditionally by burning (Bi-ur Hametz) (see Lev. 2:11; Deut. 16:3).

12:16. the seventh day This last day is considered to be as holy as the first; all restrictions apply equally to
both. Outside Israel, two days are traditionally observed for each day defined as a mikra kodesh (sacred occasion)
in the Torah, except for Yom Kippur (because the Sages judged that fasting for two days would be too bur-
densome). Before the calendar was established, news of the Sanhedrin’s announcement of the new moon would
not necessarily reach diaspora communities in time before a holiday, and so diaspora Jews observed a second
day to be sure not to violate holy day prohibitions. Despite the subsequent creation of the Jewish calendar,
adding a second day for each day the Torah designates as a sacred occasion remains the most widespread
practice (MT Festivals 1:21). Therefore, the first and last days of Pesah are each observed for two days (for a
total of eight days); the first day of Sukkot and Sh’mini Atzeret are each observed for two days (for a total of
nine days); and Shavuot is observed for two days. The intermediate days of Pesah and Sukkot have some of
the aspects of the festival’s first and last days and some aspects of a weekday; hence the name hol ha-mo-ed,
“the ordinary part of the festival.” Rosh ha-Shanah is observed for two days even in Israel, because it occurs
at the very beginning of the month and even the Jews of Jerusalem could not determine when the new moon
would be sighted and the holiday would begin.
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EXODUS 12:17 BoO

prepared for you. 17You shall observe the [Feast
of] Unleavened Bread, for on this very day I
brought your ranks out of the land of Egypt; you
shall observe this day throughout the ages as an
institution for all time. 18In the first month,
from the fourteenth day of the month at eve-
ning, you shall eat unleavened bread until the
twenty-first day of the month at evening. 19No
leaven shall be found in your houses for seven
days. For whoever eats what is leavened, that
person shall be cut off from the community of
Israel, whether he is a stranger or a citizen of
the country. 20You shall eat nothing leavened;
in all your settlements you shall eat unleavened
bread.

21Moses then summoned all the elders of Is-
rael and said to them, “Go, pick out lambs for
your families, and slaughter the passover offer-
ing. 22Take a bunch of hyssop, dip it in the
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as do Shabbat and the Day of Atonement. Hence
the preparation of food on those festival days is
permitted, exempted from the prohibition against
labor.

17. 'The rationale for this springtime festival
is now given.

You shall observe the [Feast of | Unleavened
Bread Understanding the phrase “u-sh’martem
et ha-marzor” (literally, “guard the marzor”) in this
way is based on the next phrase—"on this very
day”—which takes the word “matzot”to mean the
festival (Hag ha-Matzot). (For a parallel passage,
see 23:15.)

I brought Better: “I am bringing.”

18.  As specified in Lev. 23:32, the duration
of all festivals is from evening to evening.

19. a stranger 'The Hebrew word geris a for-
eigner who has taken up permanent residence

among the people Israel. Like his Israelite neigh-
bor, he is required to abstain from possessing
leaven for this one week, because its presence
within the closely knit community interferes with
the ability of others to fulfill their religious obli-
gation. Only the Israelite, however, has the duty
to eat matzah.

INSTRUCTIONS FOR THE PESAH
ARE RELAYED  (vv. 21-28)

Moses conveys to the people the divinely given
instructions and supplements them with some
clarifications.

21. Go, pick out Either select a lamb from
your flock or purchase one.

22. a bunch of hyssop A brushlike plant.
This explains how the directive of verse 7 is to
be carried out. Three of the hyssop’s thin, woody

17. observe the [Feast of] Unleavened Bread
Literally, “guard the matzot” (pl. of matzah).
Traditional postbiblical Jewish interpretation

takes this to mean that one should supervise
the process of making matzot to ensure that no
fermentation occurs at any stage.

HALAKHAH L'MA-ASEH

12:19. No leaven shall be found Because disposing of foods prohibited on Pesah could impose financial hard-
ship, Jewish law permits food to be stored away in the home of the owner provided that for the duration of
Pesah it is neither seen nor used and its ownership is transferred to a non-Jew. This sale of hametz (M khirat
Hametz) can be arranged through a rabbi. All foods prohibited during Pesah that are not sold in this manner
must be disposed of before the holiday; otherwise they may not be used after Pesah (hametz she-avar alav

ha-Pesah).
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HAFTARAH FOR PARASHAT HA-HODESH

EZEKIEL 45:16-46:18 (Ashk’nazim)
EZEKIEL 45:18-46:15 (S fardim)

This haftarah presents regulations that pertain
largely to worship in a rebuilt Temple, with a ma-
jor emphasis on offerings to make expiation for
the House of Israel. For Ashk nazim, the reading
opens with the requirement of regular contribu-
tions for the Temple service to be brought by the
“entire population” and prepared by the prince
(45:16-17, per the interpretation that best suits
the passage when excerpted as a bafiarah). Their
reading ends with matters of gifts to be distributed
by the prince to his heirs (46:16-18). A long
passage in between focuses on details of Temple
purification and sacrificial offering. Among
Sfardim, the reading consists solely of that pas-
sage, which also includes regulations governing
entry to the inner court for the common people
and for the prince, as well as offerings for fixed
occasions.

A series of purification rites are to be performed
in the first and the seventh months of the year
(45:18-25). The rites of purification in the first
month are given in special detail, together with
the command that the people offer the pesah sac-
rifice on the 14th day of the month (of Nisan)
and eat unleavened bread during the next 7 days.
Correspondingly, detailed rules for the pesah sac-
rifice and unleavened bread are included in the
special Torah reading for this Shabbat (Exod.
12:1-20). Moses delineates requirements for the
inaugural pesah ceremony in Egypt, and antici-
pates subsequent celebrations of the festival. Eze-
kiel’s proclamation envisions rituals and practices
in the rebuilt Temple of the future. These occa-
sionally are at variance with the older laws.

Particularly problematic is the account of pu-
rifying the Temple in the first and the seventh
months. Nothing of the sort is mentioned in the
Torah. Perplexed, some rabbinic commentators
have associated this purification with the altar con-

secration mentioned in Ezek. 43:18-26 (Rashi,
Radak). They consider this rite to be a one-time
event, like the tabernacle purification of old, which
also occurred on the first day of the first month
(see Exod. 40:2). In this way, they tried to resolve
any possible conflict between this ceremony and
the great day of Temple purification on Yom
Kippur, 10 days after the New Year in the seventh
month (Lev. 16:29). Notably, there is no reference
to Yom Kippur in Ezekiel’s teaching. Also absent
is any reference to the festival of Sukkoz, which
begins on the 15th day of the seventh month. The
cultic traditions found in this haftarab also con-
tradict specific sacrificial regulations found in the

Torah (see the haftarah for Emor).

RELATION OF THE HAFTARAH
TO THE CALENDAR

Parashat ha-Hodesh (Exod. 12:1-20) is the last of
four special Torah passages added to the regular
Shabbat portion in the weeks before Pesah. (Spe-
cifically, it is recited on the last Shabbat of
Adar—unless the forthcoming New Moon of Vi-
san falls on a Shabbat, in which case this haftarah
is recited rather than the haffarah otherwise read
whenever a New Moon falls on Shabbat.) The
passage gets its designation from the opening
proclamation: “This month [ha-hodesh ha-zeh]
shall mark for you the beginning of the months”;
it contains the laws concerning a paschal offering
and thus anticipates the ritual of the 14th of Nisan
(see Rashi on BT Meg. 29a).

That special Torah reading and this haftarah
are clearly linked. Both passages stress the pesah
ceremony and the festival of unleavened bread.
The Torah describes the inaugural pesah cere-
mony in Egypt as well as provisions for subse-
quent enactments; the hafiarah describes the fes-
tival for the envisioned new Temple period,

1290



1291 EZEKIEL 45:16 HAFTARAH FOR PARASHAT HA-HODESH

stressing the formal purifications that will take
place at that time (Ezek. 45:21-24). These two
descriptions reflect two historical poles. The Pesah
of Egypt recalls that ancient time when Israel ex-
perienced liberation from bondage and was called
by God to be a “kingdom of priests and a holy
nation” (Exod. 19:6). The Pesab of the future an-
ticipates a time when Israel will be restored to its
homeland and its sacred duties. In the first cere-
mony, blood was smeared on the doorpost of each
clan dwelling for the people’s protection (Exod.
12:13). In the complex ritual detailed by Ezekiel,
blood is to be smeared on the doorpost of the
Temple, among other places, for the purification
of the Temple itself (Ezek. 45:19).

These thematic connections suggest some theo-
logical correlations. Daubing the entrances to the

m ORpIm

home and to the Temple with blood marks them
off as two types of space. The first embodies the
family, whose bonds are biologic. The family, the
nuclear core of personal history and religious rite,
preserves a parochial character by virtue of its in-
timacy and common name. The space within the
Temple is communal; its rites have an official,
public status. The Temple as the sanctuary of God
opens its doors for collective worship, thus tran-
scending the private histories of its worshipers.
The conjunction of the two readings sharpens the
distinctions between the two dwellings. How one
may live in both homes—standing firm in loyalty
to hearth and blood but open to the enlargement
of commitments that a divine Temple dwelling
symbolizes—is a question each individual must
answer repeatedly.

4 5 16The entire population shall give this
offering to the prince in Israel. 17And the
burnt offerings, the grain offerings, and the li-
bations on festivals, new moons, sabbaths—
all fixed occasions—of the House of Israel
shall be the obligation of the prince; he shall
prepare the purification offerings, the grain
offerings, the burnt offerings, and the offer-
ings of well-being, to make expiation for the
House of Israel.

18Thus said the Lord Gop: On the first day
of the first month, you shall take a bull of the
herd without blemish, and you shall purify the
Sanctuary. 19The priest shall take some of the
blood of the purification offering and apply it
to the doorposts of the Temple, to the four cor-
ners of the ledge of the altar, and to the door-
posts of the gate of the inner court. 20You shall
do the same on the seventh day of the month
to purge the Temple from impurity caused by
unwitting or ignorant persons.
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Ezekiel 45:17. prince Hebrew: nasi. An an-  the future scion of David (34:24, 37:25). In Ezek.
cient tribal title (Gen. 23:6), frequently used by 44:3, 45-46, and 48, the prince is the future
Ezekiel to refer to Israelite kings (Ezek. 22:6) and  leader. This leader has a special role in the new



EZEKIEL 45:21

210n the fourteenth day of the first month
you shall have the passover sacrifice; and during
a festival of seven days unleavened bread shall
be eaten. 220n that day, the prince shall provide
a bull of purification offering on behalf of him-
self and of the entire population; 23and during
the seven days of the festival, he shall provide
daily—for seven days—seven bulls and seven
rams, without blemish, for a burnt offering to
the Lorp, and one goat daily for a purification
offering. 24He shall provide a grain offering of
an ephah for each bull and an ephah for each
ram, with a hin of oil to every ephah. 25So, too,
during the festival of the seventh month, for
seven days from the fifteenth day on, he shall
provide the same purification offerings, burnt
offerings, grain offerings, and oil.

46 Thus said the Lord Gop: The gate of
the inner court which faces east shall be closed
on the six working days; it shall be opened on
the sabbath day and it shall be opened on the
day of the new moon. 2The prince shall enter
byway of the vestibule outside the gate, and shall
attend at the gatepost while the priests sacrifice
hisburnt offering and his offering of well-being;
he shall then bow low at the threshold of the
gate and depart. The gate, however, shall not
be closed until evening. 3The common people
shall worship before the Lorp on sabbaths and
new moons at the entrance of the same gate.
4The burnt offering which the prince presents
to the Lorp on the sabbath day shall consist of
sixJambs without blemish and one ram without
blemish—>with a grain offering of an ephah for
the ram, a grain offering of as much as he wishes

Temple service, which may explain the choice of
this term (see Lev. 4:22).

21. festival of seven days Hebrew: hagshvu-ot
yamim (unusual formulation); literally, “a festival
of weeks of days.”

HAFTARAH FOR PARASHAT HA-HODESH

Ezekiel 46:1. six working days
sheishet y'mei ha-ma-aseb. This unique biblical ex-
pression is a well-known phrase in Jewish liturgy.
It is used in the concluding benediction of the fi-
nal Shabbat ceremony, the Havdalah service.
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1293 EZEKIEL 46:6 HAFTARAH FOR PARASHAT HA-HODESH

for the lambs, and a hin of oil with every ephah.
6And on the day of the new moon, it shall consist
of a bull of the herd without blemish, and six
lambs and a ram—they shall be without blem-
ish. 7And he shall provide a grain offering of an
ephah for the bull, an ephah for the ram, and
as much as he can afford for the lambs, with a
hin of oil to every ephah.

8When the prince enters, he shall come in by
way of the vestibule of the gate, and he shall go
out the same way.

9But on the fixed occasions, when the com-
mon people comebefore the Lorp, whoever en-
ters by the north gate to bow low shall leave by
the south gate; and whoever enters by the south
gate shall leave by the north gate. They shall not
go back through the gate by which they came
in, but shall go out by the opposite one. 10And
as for the prince, he shall enter with them when
they enter and leave when they leave.

110n festivals and fixed occasions, the grain
offering shall be an ephah for each bull, an ephah
for each ram, and as much as he wishes for the
lambs, with a hin of oil for every ephah.

12The gate that faces east shall also be opened
for the prince whenever he offers a freewill
offering—be it burnt offering or offering of
well-being—freely offered to the Lorp, so that
he may offer his burnt offering or his offering
of well-being just as he does on the sabbath day.
Then he shall leave, and the gate shall be closed
after he leaves.

13Each day you shall offer a lamb of the first
year without blemish, as a daily burnt offering
to the Lorp; you shall offer one every morning.
14And every morning regularly you shall offer
a grain offering with it: a sixth of an ephah, with
athird of a hin of oil to moisten the choice flour,
as a grain offering to the Lorp—a law for all
time. 15The lamb, the grain offering, and oil
shall be presented every morning as a regular
burnt offering.
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EZEKIEL 46:16 HAFTARAH FOR PARASHAT HA-HODESH

16Thus said the Lord Gop: If the prince makes
a gift to any of his sons, it shall become the lat-
ter’s inheritance; it shall pass on to his sons; it
is their holding by inheritance. 17But ifhe makes
a gift from his inheritance to any of his subjects,
it shall only belong to the latter until the year
of release. Then it shall revert to the prince;
his inheritance must by all means pass on to
his sons.

18But the prince shall not take property away
from any of the people and rob them of their
holdings. Only out of his own holdings shall he
endow his sons, in order that My people may
not be dispossessed of their holdings.
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18. the prince shall not take property away are feared in 1 Sam. 8:11-18 and documented in

A regulation to curb such monarchic outrages as

1 Kings 21.
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